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must not draw ourselves from the body, and sequester ourselves from the world that
we may converse with God and our own souls. This will soon enable us to disdain the
low and beggarly satisfaction of the outward man, and make us long to be set free
from the weight of this corruptible body' — to breathe in purer air, and to take our
fill of refined and spiritual pleasure."
Equality

"After all that can be said about the advantage one man has over another, there is
still a wonderful equality in human fortunes. If the rich have wealth, the poor have
health; if the heiress has booty for her dower, the pennyless have beauty for theirs; if
one man has cash, the other has credit; if one boasts of his income, the other can of
his influence. No one is so miserable but that his neighbour wants something he
possesses; and no one so mighty, but he wants another's aid. There is no fortune so
good but it may be reversed; and none so bad but it may be bettered. The sun that
rises in clouds may set in splendour; and that which rises in splendour may set in
gloom."

Selected by Leonard Morgan. From the Christian Messenger and Family
Magazine. 1845.

Conducted by
Alf Marsden

"Would you please comment on the 'once saved always saved' belief,
held by the 'Brethren', or perhaps the 'falling away' belief, held by the
Church of Christ?"

I am not normally given to commenting on other religious groups but I feel that in
this case some background information is desirable so that we can understand-the
problem posed by the questioner, and perhaps say something meaningful relative to
the question.
The "Brethren" originated in Dublin in 1825; the first congregation was
established in England in Plymouth in 1831, hence the name 'Plymouth Brethren.'
Religious history records that Edward Cronin and A. N. Groves in Dublin, and Ben
jamin Wills Newton and Samuel Prideaux Tregelles in Plymouth, were the
founders. Later they were joined by John Nelson Darby (a former clergyman in the
Church of Ireland).

Unfortunately, it appears that there was some sort of conflict between Darby and
Newton, partly on doctrine, and partly on ecclesiastical policy, and the outcome was
that the followers of Darby became known as the 'Exclusive Brethren' with a close
central authority, and the followers of Newton became known as the 'Open
Brethren' who were basically congregational.
The very laudable aim at the beginning was to recapture the simplicity of the
apostolic church, consequently most Brethren practice believers baptism, although
it is stated that some Exclusive Brethren favour Household Baptism. The doctrines

are generally evangelical and more Calvinistic than Arminian.
The Calvinistic doctrine gives us a clue to the question because it states that a
believer has assurance of salvation through the operation of the Holy Spirit, but this
again rests on the divine choice of the person to salvation in God's eternal free
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piirpose, whereby He was predestined some to eternal life and some to eternal death.

The former He effectually calls to salvation, and they are kept by Him in progres
sive faith and holiness unto the end. This is the implied meaningof graceand fatih.
(Book 3. "On the manner of Receiving the Grace of Christ").

The Church is presented as made up of "all the elect from the banning of the
world," fully known only to God, who "knows and has marked those who neither

know Him nor themselves." The beUeversets out on his course of the Christian life,
a pilgrimage of faith, repentance, self-denial and prayer, the end of which is his
reception into the heavenly glory. But this is a course on which he has not embarked

arbitrarily. He has been called to it by God, yet before he was called it had been
God's determination from all eternity that he should be His child in Christ Jesus.
(Bookiv).

The Arminian doctrine is embraced by the followers of Arminius, a 16th century
Dutch theologian who, denying the Calvinistic doctrine of predestination, asserted
the free-will of man in the matter of personal salvation.
In view of the foregoing, it would seem that some would conclude that if God had

predestined some to salvation then there would be no possibility of their falling
away. We now have to ask ourselves the question, "is this, in fact, what the Bible
teaches?"

Foreknowledge

There is no doubt that the foreknowledge of God is complete; He knows the end
from the b^iming. It is equally clear that with His absolute power He can
foreordain what He wants to bring into being at any given time. Foreknowledge is
one aspect of God's omniscience, and throughout the Bible we see this implicated in
His warnings, promises, and predictions.
Paul, in his Roman letters, takes us a stage further; "For whom he did foreknow,
he also did predestinate to be conformed to the image of his Son, that he might be
the firstborn among many brethren. Moreover whom he did predestinate, them he
also called; and whom he called, them he also justified; and whom he justified, them
he also glorified" (Rom. 8:29,30). This statement teaches us that the fore-knowledge
of God is the basis for His fore-ordaining counsels and, these fore-ordaining counsels

obviously include God's grace, call, election, justification, and^ultimate glorification.
We now need to examine these in order to understand how God has arranged His
counsels consistent with His foreknowledge.
To Foreordain

To foreordain has the general meaning of determining beforehand what should be
done. There are two Greek verbs which should be considered. One is the word

HORIZO (from which we get our word 'horizon') which denotes 'to bound, to set a
boundary, to mark out definitely.' It is used in Luke 22:22, "And truly the Son of

man goeth, as it was determined." It is also used in Acts 2:23 concerning Christ,
"Him, being delivered by the determinate counsel and foreknowledge of God, ye
have taken and by wicked hands have crucified and slain." The other word is
PROORIZO (PRO-beforehand, and ORIZO-to mark out) hence to determine
beforehand, to foreordain, to predestinate. The uses of this word are to be found in
Romans 8:29,30; and Eph. 1:5,11.

What are we now in a position to say? Well, we have said that God has a complete
foreknowledge, "Known unto God are all his works from the beginning of the world.
(Acts 15:18). We have also said that He has the power to foreordain what He decreed
should be done, and what He has foreordained He has revealed according to His pre
determined counsels. We now need to consider what God, according to His forek-
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nowledge and predetermined will, haspurposed toreveal toman,whatthat purpose
is, and how it affects our salvation.
His Purposes

In writing to Ephesus Paul says,"Having madeknown untous the mjrstery ofhis
will, accordingto his good pleasure which he hath p^urposed in himself; That in the
dispensation of the fullness of times he might gather together in one all things in
Christ, both which are in heaven, and whichare on earth; evenin Him" (Eph. 1:9,
10). So God decided that His predetermined counsels should be realised in Christ.

Similarly, Peter after Pentecost, "For Moses truly said unto the fathers, A pro
phet shall the Lord your Godraise up unto you of your brethren, like unto me; h\m
shall ye hear in all things whatsoever he shallsay unto you. And it shall come to pasa

^

that every soul, which will not hear that prophet, shallbe destroyed from among the

people" (Acts 3: 22, 23). That prophet, ofcourse, was Christ, and He said to His

disciples, "Go ye into all the world,and preach the gospel to everycreature. He that
believeth and is baptised shall be saved; but he that believeth not shall be damned"
(Mark 16:15,16.

The foregoing teaches us that the electing grace of God was revealed in Christ

Jesus, but we alsosee that this does not preclude humanwill. Anyone has the right
to chooseto accept the gospel or to refuse it. God also purposed that the freeexercise
of faith and obedience should bring salvation. Now if God allows us free choice in the
acceptance of the gospel, then we can only conclude that He allows us free choice as

to whether we continue in that state of grace to which the gospel has called us. If we

choose not to continue, in obedience to God, then I can find no place in the Bible
which teaches me that God has purposed tosave us inspite ofour disobedience, on

the contrary, over mthe Old Testament we find Azariah, speaking with the Spirit of
God, saying, "The Lord iswith you, while you be with him; and ifye seek him, he
will be found ofyou; butif ye forsake him, he will forsake you" (2 Chron. 15:1,2).
^d wasn't it Jesus who said, "No man, having puthis hand to the plough, and look
ingback, is fit for the kingdom of God" (Luke 9:62).
Furthermore, God purposed that Paul should preach the gospel to the heath&n
(Read Gal. 1:15-17), but that same apostle had to write in his first letter to Corinth,
"But I keep under my body, and bring it into subjection: lest that by any means,
when I have preached to others, I myself should be a castaway" (1 Cor. 9:27). Now
Paul is speaking here about his personal rejection for salvation at the end of the
race. He does not claim absolute perfection (Read Phil. 3: 7-21) nor is he afraid to
say that some who have begun the walk have become the enemies of the cross of

Christ because of their infidelity,and their end willconsequentlybe destruction. He
realises that so long as the race is being run that there is the possibility of falling
away, because as Peter says, "Be sober, be vigilant; because your adversary the
devil as a roaring lion, walketh about seeking whom he may devour: Whom resist
stedfastin the faith" (1 Pet. 5:8,9).

The same Peter exhorts Christians in his second letter, "wherefore the rather,

brethren, give diligence to make your calling and election sure: for if ye do these
things, ye shall never fall" (2 Pet 1:10,11). Now why would Peter exhortus to make
our calling and election sure if these were already fixed in spite of our Christian
walk? There wouldbe no reasonat all unless he knew, under inspiration ofthe Holy
Spirit, that it was possible to fall away. As a matter of fact, he makes a stinging
attack on those who having once escaped the corruption that is in the world, have
agam succumbed to Satan, "For if after they have escaped the pollutions of the

world through the knowledge of the Lord and Savour Jesus Christ, they are again
entangled therein, and overcome, the latter end is worsewith them than the beginn-
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ing.For it had beenbetter forthemnot to haveknown the wayofrighteousness, than
after they have knownit, to turn fromthe holycommandment deliveredunto them"
(2 Pet. 2:20-22),

Therefore, I think we must conclude that the Bible does not teach 'once saved,
always saved', but rather that we should bend all of oiir energies^ and with the help
of the Holy Spirit try to realise in our lives what God has really purposed for us in
Christ Jesus His Son. There are many other points which can be raised relative to
this question but space does not permit in this issue. Perhaps we shall in the future
be able to examine more facets of this important subject if any reader so desires.
(All questions please toAlfMarsden, 377 Billinge Road, Highfield, Wigan)
Caesars. But now here in Thessalonika
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men and women are loving and caring
for one another unselfishly because of a
common love for a Saviour, and the hope
of eternal life where righteousness ever
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abides. Little wonder then that Paul's
heart ached for contact and news from
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11 Daniel 9,20-27
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25 Psahns 132 & 133 I Cor. 1,1-25
GLORY

"He that glorieth let him glory in the
Lord" (I Cor. 1, 31). Paul glories in the
faithfulness

of his Thessalonian

brethren because they are bringing glory
to the Lord' by their living faith. All
other Christians who are made aware of

their sufferings for the gospel's sake, re
joiced in their endurance of their

persecutions. The glory was indeed
God's because it was the work of the

Holy Spirit in their hearts that brought
about their turning from idols to serve
God. This was made visible by their
astonishing change in behaviour, their

acceptance of the illwill and harm with
out resentment.

How far is our

behaviour bringing glory to God? It is
true the contrast in enlightened modern

society is not so great as it was in those
early days, because the leaven of the
Saviour's teaching and life has made an

impact on life of which we shall never
know the extent. We know that the
'^welfare state" has its faults and failings

but by whom were men and women
made to recognise their obligation to
help one another? Apart from blood ties
and national solidarities such thoughts
were unknown in the world of the

those so recently entering the new life.
He does assure them that there is no

question that there will be a just
recompense in the final outcome. This is
indeed a solemn warning to those who

oppose or do not heed the gospel
message. There is glory now in the suf
fering because it is for so wonderful a
salvation. The final glory is much more
wonderful, and the himiblest saint will
share that consummation (2,14).
'^mes and Seasons"

.

It is clear that Jesus is coming again
and this assurance is particularly com
forting when there are times of special
stress, when it seems as though God is
not near. Faith is being strongly tested.
So it was an essential part of Paul's pre
aching as it should be ours today. Some
had wrongly expected its almost im
mediate occurrence and supposed that
therefore ordinary duties of life could be
n^lected. Perhaps this was inferred
from the first letter (5, 2-7). It became
necessary to clear away the mis
apprehension so the second letter puts
the emphasis upon living a godly useful
life filled with homely and honest
labour. This in fact occupied a vital
place in the first letter, and in the life
style of the apostle and his companions.
We cannot claim to have understood

entirely, or correctly interpreted

