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FAITH AND KNOWLEDGE
The Hebrew writer tells us very simply what faith is. In Hebrews 11:1 we read.
"Now faith is the substance of things hoped for, the evidence of things not seen". The
word "substance" here means foundation, so faith is the foundation of all our hopes.
The word "evidence" here means the matter supporting the argument or simply tes
timony. The word faith means more than just a strong belief: it implies knowledge.
In verse three of this passage, we read that 'Hiirough faith we understand ..." so
the evidence convicts us, through knowledge, "of things not seen".
The main elements of faith in its relation to the invisible God are distinct from

faith in man. They are a firm conviction, producing a full acknowledgement (which
is to admit as true: to recognise the authority and/or claims of) of God's revelation
or truth. The object of Abraham's faith was not God's promise (Gen. 17), that was
only the occasion of its performance; his faith rested on the knowledge of God and
that he was able to do that which he said he would do (Rom. 4:17,20,21) Abraham
"staggered not" or didn't waver in the least in his faith concerning the promise of
God, but was firm and absolute in that faith, and because he did not stagger, it was

imputed to Abraham for righteousness (v22). In verses 23 and 24, we read that this
was not written only for Abraham's sake but as an encouragement for us today, to
the intent that we believe on God who raised up His Son, the great Seed that was
promised to Abraham.
As evidenced by Abraham and elsewhere in the Scriptures, we can see that faith
is more than just a blind leap in the dark. We can know that God is and that he will
do what he says he will do.

In Job 19:25, we can see that Job's faith led him to say, "I know that my Redeemer
liveth". Paul said in 2 Timothy 1:22, "I know whom I have believed". We sing songs
in praise to God with words very similar to these. Do we have the faith that will let
us truly say that we know God is?
J. B. Hill.

Conducted by
Alf Marsden

BOX
"Can you please tell me something about Hell? I do not often hear any preaching or
teaching about this subject"?
It seems to become unfashionable to make mention of Hell in lessons and sermons;

perhaps this is because so much was made of the subject in the early years of this
century: one could almost smell the brimstone when preachers of that era were in full
flow. We now seem more concerned with social and philisophical problems, which,
of course, is quite good, but nevertheless teaching about Hell should not be neglected
because there are dire warnings in the Bible about the necessity for people not to be

found there eventually. Perhaps it is because Hell is depicted as being so vile that we
turn to talking about Heaven instead, and so the warnings are not heeded by people
who should understand what Hell is like.

It is interesting to note that many people when questioned seem to have the idea

that Hell and Heaven are not places as such; they seem to suggest that each person
makes up hisor her own personal Heaven or Hellwhile they are living here on earth.
I suppose their difficulty lies in the fact neither place can be located geographically
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on earth or astronomically in space. However, there are pointers in the legends and
myths of ancient Greece and Rome, but more importantly, so far as the Christian is
concerned, in the Biblical narrative.
Classical Mythology

Webster's New International Dictionary defines a myth as, "a story that is usually
of unknown origin and a least partially traditional, that ostensibly relates historical
events usually of such character as to serve to explain some practice, belief, institution,
or natural phenomenon, and that is especially associated with religious rites and
beliefs". It seems that the Greeks and Romans wanted to perpetuate the memory of
their heroes and their exploits by seeking to deify them, and so we have all their

mythological gods, but seemingly based on real ideas of real people who had existed,
even though the gods themselves were unreal. The sources I shall mention just briefly
are the writings of Homer, Plato and Vergil, and these only insofar as they commcnt
on the after-life. The writings pre-date Christianity, but it seems quite likely that they
would have influenced Greek and Roman culture and thought well into the Christian
era.

Homer's Odyssey tells the tale of Odysseus wandering about and trying to find
his way back to his home in Ithaca after the Trojan Wars. Book XI tells of his visit
to the underworld (Hades) to consult one Tiresias the seer, about his journey. They
sailed to 'the limits of the world' and in a place that had been indicated to him Odysseus
dug a pit with his sword 'a cubit in length and breadth'. He then made an offering to
the dead, and killed some sheep whose blood then went into the pit; only then was
he able to communicate with the dead, and only then after they (the dead) had drunk
of the blood. Then the spirits of the dead came out of Erebus (Hades) one by one
and Odysseus spoke with them. Then Achilles spoke with him, "How durst thou come
down to the house of Hades, where dwell the senseless dead, the phantoms of men
outworn"? Odysseus answered him, "Wherefore let not thy death be any grief to thee,
Achilles". To which came the reply, "Nay, speak not comfortably of death, oh great
Odysseus. Rather would I live on ground, with landless man who had no great liveli
hood, than bear sway among all the dead that be departed".
Homer's Hades, then, is a picture of spirits wandering around aimlessly, with no
joy and in eternal gloom. All end up in the same place, and there seems to be no
distinction between the great and the small.
Plato, in the last book of the Republic, talks about the myth of someone called
Er. Evidently this man died in battle with others but only his body remained uncorrupted and he came back from the dead to tell the tale. While dead, he went to a
place where he saw four openings; two went down into earth, and two went up into
the sky. Between these openings sat judges; the just they sent to the openings which
went into the sky, and the unjust were sent to the openings which went downwards.
He also saw souls coming up from the earth covered with dust and dirt, and others
coming down from the sky all pure and shining. They exchanged greetings and com
pared their experiences; the ones from below with weeping and wailing, and the ones
from above told of sights of indescribable beauty. The mythical Er then saw lots cast
before them and choices as to the next cycle mortal life had to be made. In the main,

he said, they made their choices on the basis of their experiences of their previous
lives. There were some so incurably wicked that they were hurled down into Tartarus,
the deep abyss.

Evidently Plato's philosophy is of the trans-migration of souls. But the emphasis
is on two places for the dead rather than one, with the addition of Tartarus for the
incuably evil.
Vergil's journey to the Underworld, as told in the Aeneid, speaks of souls being
transported across the dark and turbulent river Styx by Charon the ferryman. On the
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far shore they come to the fields of Mourning, and further along to where the road
divides; one path going to Tartarus, and the other to Elysian Fields. Sins commited
while on earth and for which punishment is due, movemen alongthe road to Tartams,
described as a most awful place, with flaming rocks and raging torrents. One punish
ment is to attempt to carry water in order to alleviate the heat, but the effort is in
vain because the buckets have no bottoms. The ones who travel the other road need

to have a period ofpurification because they arestained with this world's ills; something
like Purgatory, I suppose. They then move on pure to the Elysian Fields (Paradise,
no doubt).

This, then, is a very brief commenton these myths, but there are excellentbooks
in most Reference Libraries for anyone wanting to read more.
Biblical Teaching

In most places in the N.T. Hell should be more correctly rendered Hades; it
corresponds to Sheol in the O.T. W. E. Vine defines it as "the region of departed
spirits of the lost (but including the blessed dead in periods preceding the Ascension
of Christ)". In Matt. 5:22 and 18:8,9 the Greek word GEENA is used and represents
the Hebrew GE-Hinnom (the valley of Hinnom); this word is the one used by the
Lord Himself on most occasions. It seems to be the place of eternal punishment. See
Mark 9:43-47. It is known as GEHENNA.

Another scripture to look at is 2 Pet. 2:4. Samuel Bagster in his Englishman's
Greek N.T. renders this verse, "For if God the angels who sinned spared not, but

having castthem to the deepest abyssto chainsofdarknessdelivered themfor judgment
having been kept". This refers to the region of TARTARUS, the place of the 'deepest
abyss'. This seems to be the place referred to by the devil-possessed man to whom
Jesus spoke. See Luke 8:31. Bagster has this verse, "And he besought him that he
would not command them into the abyss to go away". This, of course, refers to the
devils that Jesus was going to cast out.

One of the most striking scriptures (to me anyway) is found in Luke 16:19-31.
Many refer to this as a parable, but I am not persuaded. In any case it would seem
to matter very little whether it is parabolic or not, the situation seems to be clear
enough. Two men die, one goes to Hades which is obviously a place of punishment
and torment;one goesto Abraham'sBosom, which isobviously a placeofPARADISE.
You will do doubt recall that Jesus said to the repentant thief "this day thou shalt be
with me in Paradise". Now when Peter spoke to the people on the first Pentecost he

spoke about the patriarch David and said, "He (David) seeing this before spake of the
resurrection of Christ that His soul was not left in Hell (Hades), neither his flesh did

see corruption". Acts2:31. If then, Jesus wentinto Hades when He died,then Paradise
must have been a region of Hades at that time. But Jesus wasresurrectedfrom among
the dead and subsequently ascended into Heaven to be at the right hand of God,
because Heaven is where God is. In Vergil's mythology, one had to journey through
Hades, as it were, in order to reach the ElysianFields which, I suppose, equates with
our Paradise. So we either accept that there is an intermediate region in Hades into
which those who die in Christ go, or we look upon Abraham's Bosom as Heaven to

which place those who die in Christ go. The only other explanation is that Paradise
is a separate place altogether where the dead in Christ go awaiting the Second Coming
of Christ. See John 14:1-4. A striking point from the Luke 16 narrative is that Paradise
could be seen from the placeof torment: I wonder if that ispart of the punishment.
Well, these are only a very few thoughts but I hope they will help a little. The

most important point to remember was made by the ijjrd Himself when He said to

His disciples, "And I say unto you my fiiends. Be not afraid of them that kill the body,
and after that have no more that they can do. But I forewarn you whom ye shall fear;
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Fear him, whichafter he hath killedhath powerto cast you into Hades, yea, I say unto
you, Fear him". Luke 12:4,5. But thinkingof things we can understand now, can you
imagine what it wouldbe like to be in a place wherethere wasno light,wheremurders,
muggings, robbery, rape, and all other evil actions were the order of the day and
every day. Where there was no love, compassion, understanding; where no child,
trustingly, puts its hand into yours. Where there was no laughter and one could not
feel the warmth of fellowship. That's HELL. And if that weren't enough, there's the
torment continually. Well might the rich man want Lazarus to go to earth and warn
his brothers.

(All questions to Alf Marsden, 20 Costessy Way,
Winstanley, Wigan. WN3 6ES.)

THE DENOMINATIONS
8.—THE METHODIST CHURCHES

John and Charles Wesley were brought up in the old High Church tradition by
theirfather in the rectory at Epworth. As undergraduates at Oxford they were prom
inent in the movement for more frequent celebration of the Lord's Supper and the
regulation of the devotional life, and received the nickname 'methodist'. But it was

on May 24th, 1738, that, in the room in Aldersgate, John Wesley *felt his heart
strangely warmed', and so began the great Evangelicalrevivalof which he, his brother
Charles, and their friend George Whitfield, were the leaders. From that day until his
death in 1791 he continued his amazing career of covering thousands of miles on

horseback andestablishing Methodist Societies inevery partofthecountry. He himself
translated not a few German hymns and wrote a few of his own, but the great hymn
writer of the movement was his erratic brother Charles, than whom there has been

no greater hymn writer. Within a couple of generations the whole face of England
had been changed. It is nowgenerally admittedby sound historians that the movement

saved England from the kind of bloody revolution which swept over France, and it
certainly saved religion in this country from the deathly apathy which gripped it at
the beginning of the eighteenth century. Wesley had no desire to separate from the
Church of his birth, nor did he regard himself as having done so. It was thestupidity
of the Bishops and clergy which drove the Methodist Societies outside the pale of the
established Church. Had wiser counsels prevailed, Methodism would have been a

movement within the Church of England. But, by the end of the century, Methodism
was established in almost every part of the country as a separate community.
Division

In the early years of the nineteenth century the Methodist Church suffered the

fate of others. There were serious splits. First, the Methodist New Connexion split
from the parent body. This was followed by the Bible Christians, mainly a Cornish
movement; the Free Methodist Church, mainly in Lancashire and the north; the

Independent Methodists,and the Wesleyan Reform Union. The Primitive Methodists,
who became strongin the industrial areas of the north, claimed not to be split but to
be in the true succession of the Wesleys, from whom the parent body(Wesleyan) had
departed. Early in the present century the Bible Christians, the methodist New Con
nexion and the Free Methodist Church unitedto form the UnitedMethodist Church,
and in 1932 all the mainMethodist bodies unitedin one Church, with the Independent
Methodists and the Wesleyan Reform Union left outside. The Methodist Church in

this country reported a membership (December 1961) of 723,529; ministers (with
supernumeraries) 4,517; local preachers, 22,304. World membership is 19 millions.
Government

In this country the Methodist Church has a presbyterian form of government; in
the U.S.A. an episcopal form, but without any theory of Apostlic Succession. In this

