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THE SCRIPTURE STANDARD

Coming to Christ

"The practical error from which we need to warn the enquirer is that coming to
Christ is getting up ah impetuous feeling. Faith in Christ is not a process of forcing
one's self up to a certain pitch of feeling and excitement, and then, having
accomplished that, to be done with the whole business ever after; no more than
marriage is a thing to have done, andthentohave done with it. Coming to Christ is
coming into loving, eternal union with the "chiefest among ten thousand." —John
Hall.

We quote — Marcus Aurelius

"If any man isable toconvince me and show me thatI do not think oractright, I
will gladly change; for I seek thetruth, bywhich no man was ever injured. But he is
injured whoabides in his error and ignorance."
Wise words

"There is only one right principle ofliving, and that is loving and choosing God
with all the heart."
Bethesda 1907

Selected by Leonard Morgan

Conducted by
.Alf Marsden

"In 1 COR. 7:17 the apostle Paul is recorded as saying: "so ordain I in
all churches". Does this mean that he intended all local churches to do
exactly the same things in all circumstances?"

Over the years I have heard this question discussed, debated, and argued over.
Different points ofview have been stated with much passion byvarious individual^,
andonoccasions it seems that more heatthanlight has been generated. However, I
believe the Bible does give teaching relevant to this question, and even though we
may not reach the ultimate answer, we shall at least learn enough to enable us to
lookat questionslike this a little more objectively.
We must, therefore, keep certain questions to the forefront of our minds. What

did Paul mean by 'so ordain I'? Was he just referring to one specific problem, or
does the phrase'soordain I' embrace all the teaching which hegave to the churches?
What are his views on the autonomy of the local church? Did Paul envisage his
teaching lasting for two thousand years, or was the Holy Spirit through Paul giving
teaching forall timeand all conditions ofsociety? These questions, and others, must
exercise our minds as we look at the various problems in our Christian experience,
and attempt to relate these problems to teaching which was given and which is
recorded for us in the New Testament.
*So ordain I'

To 'ordain' means toarrange, appoint, ortoprescribe. In1COR. 7:17 Paiii, after
some discussion on marital relationships, says: "Only, let everyone lead the life
which the Lord hasassigned to him, and in which God has called him. This ismj/
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rule in all the churches" (R.S.V.) He then goes on to define certain conditions of life
in which people might find themselves when called by the gospel, and the burden of
his teaching seems to be that "every one should remain in the state in which he was
called," (v20). But obviously, Paul does not intend the Corinthian Christians to
think that this is a final and irrevocnble command, for he goes on to say: "Were you
a slave when called? Never mind. But if you can gain your freedom, avail yourself of
the opportunity". So what was Paul arranging or appointing in all the churches?
Precisely as he said, that if possible all Christians should be content to remain in the
state in which they were when called. He gives his reason for these instructions in
verse 29, "But this I say, brethren, the time is short". It would seem that he and the
other apostles expected the imminent return of the Lord.
Furthermore, Paul himself stated that he had chosen not to be a partaker of that
which had been 'ordained' by the Lord Himself.
In 1 COR. 9:13ff we read: "Do you liot know ... that they which wait at the altar
are partakers with the altar? Even so hath the Lord ordained that they which preach
the gospel should live of the gospel. But I have used none of these things." So it
would seem that even though certain things had been arranged or appointed for the
well-being of the Church, there might be, under certain circumstances a modifica

tion of those things as the scripture allows. Where the scripture indicates absolute
commands, and no modi^cations can be found then these commands must be
obeyed implicitly; such things, I believe, would relate to the necessity to preach the ..
gospel, obedience to the gospel, the government of the Church, etc.
We cannot leave this section without mentioning the authority for apostolic

arrangement. This authority was given by the Lord in the coasts of Caesarea
Philippi to Peter initially (Matt. 16:19) and then by extension to the rest of the
Apostles (Matt. 18:18). The verb 'to bind' is used in the figurative sense in both of
these cases. The first case would seem to indicate that Peter, by his ministry of the
word, would keep unbelievers, i.e. those who did not believe that Jesus was the
Christ, from entering the Church, and what Peter 'boimd' by his ministry of the
word at Pentecost (Acts 2:37-40) has stood until now and will stand to the end of the

gospel era . . . As regards Matt. 18:18, the Lord seems to be teaching about
disciplinary measures which would be required in the Church, and even though the
offences which cause the trespasses may differ, the principle of dealing with these
offences is set out quite clearly and authoritatively in Matt. 18:15-17.
The problem for the Church in these days is that the apostolic teaching is open to
interpretation by all Christians (as it should be, of course), and it is a truism that
hardly needs stating that we do not always arrive at the same conclusions. But God,
in His wisdom, has catered for the well-being of the Church in its several localities
by the authoritative 'binding' by the apostolic instruction as to how the Church

should be governed and its affairs administered. (1 TIM. 3; Titus 1). This was why
Titus was left in Crete, to set in order things which were 'lacking', viz., the establish

ment of scriptural government. A terrible responsibility rests upon the Elders of any
community of Christians to guide and 'shepherd the 'flock' in accordance with

apostolic instructions, and I wonder how many of us attempt to 'bind' upon brethren
things which neitherthe Lordnor the Apostles 'bound' onthe Church? But perhaps
God in His infinite wisdom has also cacered for our lack of knowledge and our in
consistencies. There are some things which are universally practised by Churches of

Christ, but what would happen if there were absolute insistence that all things
should be done in exactly the same way in all churches? If we 'got it wrong' then all
would be wrong. But with individual assembly autonomy, then if one assembly
became defective, all need not become so. Do we have an example of an apostolic in
struction being left to an

sembly decision: I believe we do.
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The Example

The case I have in mind is recordedfor us in 1 COR. 5 and is commonly referred
to as 'the case of the incestuous brother'. A particularly crude form of fornication
amongthe Corinthian Christians has evidently been reported to Paul. He refers to
an earlier letter (v9), one not preserved to us (what a 'find' that would be) in which

he has taught about fornication. Even though absent from them, he has judged the
casealreadyand wants the offender excommunicated. Hewants this done "whenye
are gathered together" (v4). It is to be 'in the nameofthe Lord, and with my spirit',

but evidently the decision astowhether toobey Paulmustbean assembly decision.'
The lettier containing this instructionwasevidentlydeliveredby the hand ofTitus.
In his second letter to Corinth and at chapter 2 Paul asks for forgiveness for the
oifender. He again indicates the original decision to excommimicate as being an
assembly one, "Sufficient to such a man is this punishment, which was infiicted of
many", (2 COR. 2:6).Paul, amid his joy at havinganother dooropenedunto him for

the gospel, seems nevertheless unsettled because he does not know the complete
reaction ofthe Corinthian brethren, "Furthermore, when I came to Troasto preach
Christ's gospel, and a door was opened unto me of the Lord, I had no rest in my
spirit, because I found not Titus my brother" (vl2). However, as we read on in the

letter about his trials in Macedonia, we also readabout his unrestrained joyat the
coming ofTitus, "Nevertheless God, that comforteth those that are cast down, com
forted us by the coming ofTitus; and not by his coming only, but by the consolation
wherewith he was comforted in you, when he told us your earnest desire, your
moummg, your fervent mind toward me; so that I rejoicedthe more" (2 COR. 7:6,

7). If we read on we see not only the apostles' concern but the obligation which is
placed onevery assembly of Christians, "In all things ye have approved yourselves
to be clear in this matter." (vll).

To my mind this incident indicates that even ina situation involving thepurity of
a church, an apostolic instruction had to be ratified by an assembly decision; the
Corinthian brethren could have refused toobey Paul. I believe Paulunderstood this,
and hisjoyknew no bounds when Titus brought himthe good news.
Conclusion

So where does this leave us? There are, I believe, many commands given to the
Church which allshould obey. Hence Jesus, "Go ye into allthe world andpreach the
gospel to every creature. Hethat believeth and isbaptised shallbesaved; but he that
believeth not shall be damned," (Mark 16:16). Hence Peter, "Repent, and be
baptised every one ofyou in the name ofJesus Christ for the remission ofsins, and

ye shall receive the gift of the Holy Spirit" (Acts 2:38). Hence Paul, echoing the
words ofhis Master concerning theBreaking ofBread, "This do, inremembrance of
Me" (1 Cor. 11:23-26).So we could goon.

I am also persuaded thatcertain apostolic instructions must beinterpreted rela
tiveto the time and culture ofdifferent peoples. Paul wrote to Timothy, "That thou
mayest know how thou oughtest to behavethyself in the houseof God, which is the
churchofthe living God, the pillar and ground of the truth," (1 Tim. 2:15). Prior to
this Paul had said: "that women adorn themselves in modestapparel' that is an ap
ostolic instruction, but 'modestapparel' is capable of beinginterpreted in everyage
'and wciety without it necessarily being the same as that which would be worn by
womenof Paul's day, and the society in which he lived. The principles which do not
change are modesty, and proper and decent behaviour in the Church (and 1 don't
mean the building only).
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I believe that if we will all give ourselves to a study of the Bible then we shall know

what commands we have to obey, and we shall be able to wend our way successfully
in life accordingto the_princij)les laid down for out Christian living.

THE HOUSEHOLD OF GOD
"Now therefore ye are no more strangers and foreigners, but fellow citizens with
the saints, and of the household of God..(Ephesians 2:19).
What is it?

It is a remarkable fact that nowhere in history had any revelation been made
about the "Household of God" until the year A.D. 64, when these words were used to
describe the Christians at Ephesus.
It is true that Paul had described the Christians of Galatia in A.D. 58 as "the

household of faith" (Galatians 6:10). "Faith" simply means "belief," and so, by
using this expression, Paul puts these believers or Christians into one community or
family; but the later use of the words "household of God" so enlarged the meaning of
the former expression that it is difficult for the human mind to understand its full
significance or the wonder of its implications.
We may be sure, however, that it must have been a great honour to be included in
such a household, to be made a member of God's family, to be able to have God as
their Father, and to be looked upon by God as his children.
Additional meanings
The New Testament describes this valuable relationship in different ways.
Galatians 3:26 describes Christians as "children of God," 1 Peter 2:9-10 as "the
people of God." Elsewhere they are described variously as brethren, saints, sheep,
flock, disciples, ecclesia .(incorrectly translated "church" in the New Testament),
chosen, and of course Christians (Acts 11:26).
Ephesians 2:19 describes the Lord's people as citizens and, since citizens are
members of a kingdom, so the "household of God" is often described as the
"kingdom of God." Indeed all these expressions are moi'e or less the same, being
used to describe the many different aspects and relationships in the household or
kingdom of God of which these Christiaas were members.
Us Habitation — Present

Strange to relate, the kingdom or household of God is a family without'any per
manent habitation in which to live, and that is because its permanent home is not
here, but in heaven. That is largely the meaning of Jesus' words, "My kingdom is
not of this world" (John 18:36).
Its Habitation — Future

fhat this is so is clearly proved by the prophetic utterances of Hebrews 11:10,16
and 13:14 — "For here we have no continuing.city, but we seek one to come. Jesus
himself prophesied this when he said to his disciples, "In my Father's house are
many mansions... I go to prepare a place for you" (John 14:2).
That such a place has now been prepared may be inferred from the very use of
such language as "the household of God,"' since it is unthinkable that God would not
have prepared a habitation for his own household. This is promised to all true
followers of the Christ in the words of Peter: "... thus shall be richly supplield unto
you an entrance into the everlasting kingdom of our Lord" (2 Peter 1:11). In using
the word "kingdom" here Peter is speaking of the heavenly kingdom or home and

not of its people. This is a distinction which must be observed in the study of the

Scriptures, if confusionis to be avoided.

